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The present paper is devoted to two ancient historical self-identity cases:
1 (goi), as it has been defined in Torah, also its translation in Septuagint and
Vulgate versions, and @rya, defined after Rigveda. The following principles
form the present research foundations: 1) criteria of identity have been taken
from the two sources — Torah and Rigveda; 2) both sources have been re-
searched independently but after the same methodology; 3) the books of To-
rah, Septuagint and Vulgate have been reviewed to see their understanding
of the Old-Hebrew notion "13; 4) Torah concept of 1 with its Septuagint and
Vulgate versions are compared to Rigvedic @rya. Conclusions: 1) both 14 of
Torah and darya of Rigveda had probably been quite different notions for
self-identification with their own criteria (4 mandatory + 2 optional ones and
4 mandatory ones respectively); 2) €Bvog of Septuagint (despite of its rea-
sonably different understanding from the point of view of etymology and se-
mantics) had been used as an exact equivalent for " of Torah, except for
one criterion — “origin from common female ancestor”; 3) Vulgate composers
partly followed Septuagint, but translated "1 both as gens and as natio, i.c.
as the double equivalent of common general identity notions upon origin and
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faith. The arya criterion of “warring against all the others with the help of
rituals for to get wealth and land” and absence of “common resident territo-
ry” allowed the bearers (Persians and, probably, Mittanians earlier) to install
their political domination abroad; 4) the @rya political domination took place
without transforming the conquered lands after their own criteria partly (at
least) because it did not demand any absolute conversion, i.e. self-organizing
after their own unity, as it was marked in Deuteronomy.

Keywords: ", arya, ebvog, Torah, Rigveda, Septuagint, self-identifica-
tion criteria

The questions of identification and self-identification in ancient
times are of the most important for the understanding of history (and
thus probable the most complex ones) as they are directly connected
to localization of events in time and space. It is also naturally that
quite numerous variants of solution of these questions appeared since
the moment of appearance of history. Since history became science,
it had become obvious that many known identification models, in-
cluding the ancient ones, often missed (or did not differ at least) ex-
ternal identification and self-identification. It had certainly created
multiple complexities for researchers, and had become a rich source
for disputes.

The above shown factors give us one more very good additional
reason to search the criteria of identity and self-identity in ancient
times, however motivated neither political, nor ideological, nor reli-
gious conjuncture as much as possible.

Numerous researches of the last century have shown the clear ir-
relevance of universal application of principles extracted from any
one scripture, lore, testament or religious tradition. Nobody should
accept any mono-traditional ethnic identification principles by de-
fault, i.e. as axioms. Many works of last decades have evidently
shown that solutions, grounded on those points, in major cases do not
give us even approximate reasonable answers.

However, criteria of identity and self-identity, which have been
discovered by different traditions, may obviously lead to formation
and transformation of different public groups and unities, showing
historically (f. e. in time) their flexibility and rigidity simultaneously.
It is always interesting to see not only the similarities of different
models, but also their diversities, especially in the cases of their en-
counters and their sequences.
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The present paper is devoted to two ancient historical self-identity
cases. *1, as it has been defined in Torah, also its translation into (or
understanding in) Septuagint (Ancient Greek) and Vulgate (Ancient
Latin) versions; and @rya, known in Near East since the time of Mi-
tanni [Kammenhuber 1968] by the reign of Achaemenids of Persia at
least, and defined after Rigveda. The present research is based on the
following principles:

1) criteria of identity have been taken from the 2 sources — Torah'
and Rigveda (the most ancient known major text of the Aryan tradi-
tion);

2) both sources have been researched independently but after the
same methodology (the conceptual description);

3) the books of Torah, Septuagint and Vulgate are being reviewed
to see their understanding of the Old-Hebrew notion *w1 (which had
been different from the most recent Hebrew understanding);

4) Torah concept of *11 with its Septuagint and Vulgate versions
are compared to Rigvedic arya.

Let us start with s11 of Torah. Therefore, we begin with etymology.

According to A. Yu. Militarev, *21 has common Semitic origin
with its approximate meaning “community, alliance of people of the
same territory”. It probably leads to the common Afro-Asiatic notion
*gaw(v)y-, which might mean “alliance of people living together or
having mutual economy” [Militarev 2006].

Semantics of *11 gives us the following field [Theological Word-
book 1998; Westminster Biblia 1998]:

— “one, which predates”;
— “one, which is behind”;
— “a body, a torso”;

— “an alliance, a group”.

Let us see what we have pragmatically, i.e. in the text of Torah
(WTT) and their Septuagint (LXT) and Vulgate (VUL) versions with
King James Bible text as English illustration (KJV).

Gen. 10:31
WTT oMb onsmea omiwbS onneunt owia nby
LXT obtoL viol Inu év taic dpuviailc adtdr katd yidoouc adtdy év

TG YWpeLS adT@Y Kol €V Tolg €dveoiy adTtdv

! The first five books of the Old Testament (the most ancient canonized
ones [Septuaginta 1923]).
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isti filii Sem secundum cognationes et linguas et regiones in
gentibus suis

These are the sons of Shem, after their families, after their
tongues, in their lands, after their nations

Gen. 12:2
202 MM Y TP T2 59 5 e
Kol TOLOW o€ €lg €0vog péye kal €DA0YNOW O€ Kol MEYRALVED TO
dvoud oov Kol €om) €DA0YNTOG
faciamque te in gentem magnam et benedicam tibi et magnificabo
nomen tuum erisque benedictus
And I will make of thee a great nation, and I will bless thee, and
make thy name great,; and thou shalt be a blessing
Gen. 15:14
5973 WM WP IOTTIANY DI 7T 1A WR BThN on)
T0 8¢ €Bvoc @ €w SovACloWOLY KPLV®D €YW) petd O¢ tadto
EEedeloovTal W8e LeTi ATOOKEVT TOAARC
verumtamen gentem cui servituri sunt ego iudicabo et post haec
egredientur cum magna substantia
And also that nation, whom they shall serve, will I judge: and
afterward shall they come out with great substance

Gen. 17:4-6

Y I 2R O TON AT T W

SR BT TWICEN UD DUIN TRY M) O738 RUAN T RIPTRS)

SNEY T £25m £ TRON TRE T2 0N NIem

Kl éyw 160L T SLadnkn pou Wetd 00D Kol €om Tatne TANOoUG
EOvdr kel o0 kAndMoetal €tL TO dvopd oou APpap &AL €otal
10 Gvoua cov APpaop OTL TaTépa TOAAGY EBVDV TéBelkd o€ Kol
aVE® oe opodpa opOdpe kel BMow oe eic €0vn kol BaoLAelc ék
oD EfeAeloovtal

dixitque ei Deus ego sum et pactum meum tecum erisque pater
multarum gentium nec ultra vocabitur nomen tuum Abram sed
appellaberis Abraham quia patrem multarum gentium constitui te
faciamque te crescere vehementissime et ponam in gentibus regesque
ex te egredientur

As for me, behold, my covenant is with thee, and thou shalt be a
father of many nations. Neither shall thy name any more be called
Abram, but thy name shall be Abraham; for a father of many nations
have I made thee. And I will make thee exceeding fruitful, and I will
make nations of thee, and kings shall come out of thee
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Gen. 17:16
P T B DY DD MO RS 12 T T ANy BN AN RS
3 4 \ ) \ AY 4 bl 5 ~ ’ \ 3 4

ebloynow &€ oY Kol 6Wow ooL €€ abTAC TEKVoY Kol €DA0YNOW
a0TOV Kol €otal elg €0vn kel Baolielc EBvdY € adrtod éoovtal

et benedicam ei et ex illa dabo tibi filium cui benedicturus sum
eritque in nationes et reges populorum orientur ex eo

And I will bless her, and give thee a son also of her: yea, I will

bless her, and she shall be a mother of nations, kings of people shall
be of her

Gen. 17:20

ﬁ:& ™o 754 DN WYTENY TINRD IRN2 IR 02T OINR Nem InR
MS73 MR PRURY Sxpnws Him

mepl 8¢ TopamA 160 émmkovod oov 180L €dAdYNox adTOV Kol
aVEav® adToV Kol TANBLYG adTov ododpe dwdeka E0vn yevvhoel Kol
800w oTOV €lg €BVoC Uéya

super Ismahel quoque exaudivi te ecce benedicam ei et augebo
et multiplicabo eum valde duodecim duces generabit et faciam illum
in gentem magnam

And as for Ishmael, I have heard thee: Behold, I have blessed
him, and will make him fruitful, and will multiply him exceedingly,
twelve princes shall he beget, and I will make him a great nation

Gen. 18:17-18

IRT 5D 92 37N oy St b M T DI sy I8 uN
DITIING VAN TODRT MR I

0 6¢ kUpLog elmer pm kpw €yw &mo APpoogt T0D TaLdOg pou o
Eyo ToLd APpaogt 8¢ yuwopevog €otal eig €8vog uéyo kol mOAD kel
EvevdoynPnoovtal v adt® TavTe To €0vn Tthg YAg

dixitque Dominus num celare potero Abraham quae gesturus sum
cum futurus sit in gentem magnam ac robustissimam et benedicendae
sint in illo omnes nationes terrae

And the LORD said, Shall I hide from Abraham that thing which
I do; Seeing that Abraham shall surely become a great and mighty
nation, and all the nations of the earth shall be blessed in him

Gen. 20:4
SO0 PTISTEE 9T TR TN R 270 NS Thnhaw
APupedey 6¢ oby Mato adtig kel elmer kiple €0voc dyvoodv
kol Slkolov &moAelc
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Abimelech vero non tetigerat eam et ait Domine num gentem
ignorantem et iustam interficies

But Abimelech had not come near her: and he said, Lord, wilt
thou slay also a righteous nation?

Gen. 21:13

BT YN U3 WOTN R NN B

kel TOV Liov 8¢ thc MaLdlokng TalTtng el €0voc péye ToLMow
a0TOV OTL oTéppe o0V E0TLY

sed et filium ancillae faciam in gentem magnam quia

semen tuum est

And also of the son of the bondwoman will I make a nation,
because he is thy seed

Gen. 21:18
AMOTR ST 0D 2 TTURN P IR R wp
draotndu Aefe TO mawdlov kal kpatnoov TH yeipl oov adtéd €ig
Yap €0voc péyo ToLMow ahToV
surge tolle puerum et tene manum illius quia in gentem magnam
faciam eum
Arise, lift up the lad, and hold him in thine hand; for I will make
him a great nation
Gen. 46:3
DY TN ST NPT AN AT NTAON TIN CEON 0N 23 N
Ay &YW elpl 6 Bedg TV Tatépwr cou N ¢poPod koteffvel
el¢ Alyurtov elg yop €0voc péye ToLMow oe EkeL
ait illi Deus ego sum Fortissimus Deus patris tui noli timere et
descende in Aegyptum quia in gentem magnam faciam te ibi
And he said, I am God, the God of thy father: fear not to go down
into Egypt; for I will there make of thee a great nation
Exod. 9:24

PR MWD 2TER PINOS2 D MRS Uy TR 132 127 Jin2
NIEomY WY T2
v &€ N yoralo kel TO0 Tp dproyllov &v Th xoraln 1 O¢ xaialo
\ ’ , e , 5 ’ ) > 7 ) ®
TOAAN 00dpa 0hodpa MTLE TOLKUTN OV YeYover ev Alyiumty ad’ ov
yeyévntal € althg €8vog
et grando et ignis inmixta pariter ferebantur tantaeque fuit
magnitudinis quanta ante numquam apparuit in universa terra

Aegypti ex quo gens illa condita est
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So there was hail, and fire mingled with the hail, very grievous,
such as there was none like it in all the land of Egypt since it became
a nation

Exod. 19:6
DXL IRTON 270 TN BRI MEN TR I £ 2R 5N Bow)
Uuelg 8¢ €oeabé pol Paolielov Lepateupe kol €8vog ayLov tadto
T0 PMuete €pELG Tolg violg Iopani
et vos eritis mihi regnum sacerdotale et gens sancta haec sunt
verba quae loqueris ad filios Israhel
And ye shall be unto me a kingdom of priests, and an holy nation.
These are the words which thou shalt speak unto the children of
Israel
Exod. 32:10
13 nh iR TRy o%oN1 0na ERTI Y A AN
kel vOY €xoby pe kel Bupwdelg opyf elg adtolg éxtplfw adtolg
Kol ToLNow o¢ elg €0vog péya
dimitte me ut irascatur furor meus contra eos et deleam eos
faciamque te in gentem magnam
Now therefore let me alone, that my wrath may wax hot against
them, and that I may consume them: and I will make of thee a great
nation

Exod. 33:13

THT ORI TP U3 T TR PIREHN wRd I I2ITAN N wIn
TIER 0 ORED ROR 70N

el obv elpnka yapLy évaviiov oov Eupariody poL Oexutov
Ywotd¢ 16w oe 8mwg av & eVPMKWE XUpLY évavtiov oov kal ivo
Yvd 6tL Aadg oov TO EBrog TO péye ToDTo

si ergo inveni gratiam in conspectu tuo ostende mihi viam tuam
ut sciam te et inveniam gratiam ante oculos tuos respice populum
tuum gentem hanc

Now therefore, I pray thee, if I have found grace in thy sight,
shew me now thy way, that I may know thee, that I may find grace in
thy sight: and consider that this nation is thy people

Num. 14:12

aamny oasyy Si3mih qOR MRy WETINY D272 NoN
TotoEw edTols Bevatw Kol GmoAd adTolg kol TOLMow o€ Kol TOV
olkov 10D TaTPOC 0oL €i¢ €Brog ey Kol TOAD UBAAOV T TODTO
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feriam igitur eos pestilentia atque consumam te autem faciam
principem super gentem magnam et fortiorem quam haec est

T will smite them with the pestilence, and disinherit them, and will
make of thee a greater nation and mightier than they

Deut. 4:6

i Simn Yan 1an osmoy P TN APRT

kel GuAGEeoBe kol Tolnoete OtL altn M codle VPOV kol 1
olveaLc évavtiov TVt TV vy dooL €dr GkoVoWoLY ToVTH T
SukoLpate tedte kel épodoLy 18ob Awdg 0ohOg Kol ETLOTHLWY TO
€Bvog 10 péye Todro

et observabitis et implebitis opere haec est enim vestra sapientia
et intellectus coram populis ut audientes universa praecepta haec
dicant en populus sapiens et intellegens gens magna

Keep therefore and do them, for this is your wisdom and your
understanding in the sight of the nations, which shall hear all these
statutes, and say, Surely this great nation is a wise and understanding

people

Deut. 4:7
AoR MRIPE02 WwoR MmD ON o3p orroR $oTwn DMy vt o
OtL molov €Qvog péye @ oty adt® Bedg éyyilwr adtolc wg
KUpLOG O BedC TUAV &V TRoLY ol édv a)TOV EMIKAAEoWHLEDN
nec est alia natio tam grandis quae habeat deos adpropinquantes
sibi sicut Dominus Deus noster adest cunctis obsecrationibus nostris
Forwhat nation is there so great, who hath God so nigh unto them,
as the LORD our God is in all things that we call upon him for?
Deut. 4:8

07 02MUB% (NI USIN WX PRI Toinn 553 ops ohosumy opn TN
5973 2

Kol Tolov €0rog WéYe @ €0ty aDT@ OLKULWUETE Kol Kp Lot
SlkoLo Kot VTR TOV VOOV TODTOY OV €yw OL8wWHL EVWTLoY UGV
onuepov

quae est enim alia gens sic inclita ut habeat caerimonias iustaque
iudicia et universam legem quam ego proponam hodie ante oculos
vestros

And what nation is there so great, that hath statutes and judg-
ments so righteous as all this law, which I set before you this day?
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manbna oneinD Nika nERa v 2Tpn i 5 NP 825 ovmby o N

S 0MEn oovToR MM o5 mpmIER 553 0W5: oW M) v
mRim T

el émelpaoer 6 Bedg eloelBwr AaPelv €avt® €0voc €k Wéoou
€Broug év Telpaop® Kol €V omuelol Kal v TéPaoLy Kol éV TOAEUW
Kal €V yelpl kpatold kol év Ppoylovt DYMAQ kol év OpdpacLy
peyaAoLg ket Tavte dow émoinoer kOpLog 6 Bedg MUY év Alyimty
vy oov PAémovtog

si fecit Deus ut ingrederetur et tolleret sibi gentem de medio
nationum per temptationes signa atque portenta per pugnam et
robustam manum extentumque brachium et horribiles visiones
iuxta omnia quae fecit pro vobis Dominus Deus vester in Aegypto
videntibus oculis tuis

Or hath God assayed to go and take him a nation from the midst
of another nation, by temptations, by signs, and by wonders, and
by war, and by a mighty hand, and by a stretched out arm, and by
great terrors, according to all that the LORD your God did for you
in Egypt before your eyes?

Deut. 7:17

oyinh Do mow vwn abRT 0¥ ot 72252 TnNp D

& 8¢ Aéyng év Tt} Suevole oou OTL TOAL TO €8vog ToDTo M EYW
TG duvnoopel EEoeBpedont aitolg

si dixeris in corde tuo plures sunt gentes istae quam ego quomodo
potero delere eas

If thou shalt say in thine heart, These nations are more than I;
how can I dispossess them?

Deut. 9:14

2 37) BISYTRG NI NRUNY DD NOD DRUTN TR DTHUR T
77

€ouoov pe EEodeBpedont adtolg kel Eadelfw tO Ovope alTOV
Lok twOer ToD 00pavod kal ToLNow o€ elg €Bvog Péyo Kal Loyupov
Kol TOAD pdAAov m 100T0

dimitte me ut conteram eum et deleam nomen eius sub caelo et
constituam te super gentem quae hac maior et fortior sit

Let me alone, that [ may destroy them, and blot out their name
from under heaven: and I will make of thee a nation mightier and
greater than they
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Deut. 26:5

TION MM 3R N

Kl dmokpLOfon kel épelc évavti kupiov tod Beod cov Luplav
améBorer 6 TP Lov Kol kaTéPn eic Alyumtov kol Tapwknoer kel
&V apLOuG Ppoyel kal éyéveto ékel eic €Bvoc péye kol TARBog mOAD
Kol péyer

et loqueris in conspectu Domini Dei tui Syrus persequebatur
patrem meum qui descendit in Aegyptum et ibi peregrinatus est in
paucissimo numero crevitque in gentem magnam et robustam et
infinitae multitudinis

And thou shalt speak and say before the LORD thy God, A Syrian
ready to perish was my father, and he went down into Egypt, and
sojourned there with a few, and became there a nation, great, mighty,
and populous

Deut. 28:36

BYIOR BY A2 THAM

dmoryayolr KOPLOG O€ Kol TOUG BpyovTac 00U 0VG EXV KATOOTNOTG
éml oeautOy €ig €0voc O oDk émioTaonl oL Kol ol TaTépeg o0ovL Kal
Aatpeloelg ékel Beolg €tépolg EVAOLG kal ALBOLE

ducet Dominus te et regem tuum quem constitueris super te in
gentem quam ignoras tu et patres tui et servies ibi diis alienis ligno
et lapidi

The LORD shall bring thee, and thy king which thou shalt set
over thee, unto a nation which neither thou nor thy fathers have
known, and there shalt thou serve other gods, wood and stone

Deut. 28:49

U DRUITNG N 2 T IRT KD PIRT TP P B TR T N

émater kOpLog €Ml o€ €0vog pakpoBey am’ éoyatouv thg YAg woel
Oppnia detod €8voc O ovk dkovom Thg pwriic adtou

adducet Dominus super te gentem de longinquo et de extremis
finibus terrae in similitudinem aquilae volantis cum impetu cuius
linguam intellegere non possis

The LORD shall bring a nation against thee from far, from the
end of the earth, as swift as the eagle flieth; a nation whose tongue
thou shalt not understand
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A N5 1 Pt onn b ws e T i

€Bvoc dvaldeg mpooWTw daTLc 00 Bauudoel TpdowTov TPeaBiTou
kol véov oDk Erenoel

gentem procacissimam quae non deferat seni nec misereatur
parvulo

A nation of fierce countenance, which shall not regard the person
of the old, nor shew favour to the young

Deut. 32:21

:0o'wor 523 iz op NS oxvpR UN1 ombana wops Sawba e on
5 \ ’ ’ > 5 ~ ’ ’ P ~
avtol TopelNAwoay pe € 00 el THPWPYLOAY HE €V TOLG
s 1 5 A IR 7 5 A s 5 ’” s s o
€LOWAOLE aUTAY KaYw TopalnAwow oLTOUC €T OVK €BveL em’ €Bvel
GOUVETE THpPoPYL® ahTolg

ipsi me provocaverunt in eo qui non erat Deus et inritaverunt in
vanitatibus suis et ego provocabo eos in eo qui non est populus

et in gente stulta inritabo illos

They have moved me to jealousy with that which is not God, they
have provoked me to anger with their vanities: and I will move them
to jealousy with those which are not a people; I will provoke them to
anger with a foolish nation

Deut. 32:28
20 D2 PR TR N8P AR D
gy , \ ;o oy , -
0TL €6v0g OMOAWAEKOC POUANY €OTLY Kol OUK €0TLY €V (UTOLG
EMLOTNUN
gens absque consilio est et sine prudentia

For they are a nation void of counsel, neither is there any
understanding in them

Therefore, here is what we can conclude from our formal prag-
matic description.
I. The following criteria for *. identity in Torah:

CRITERION PASSAGE

Origin from common male Gen. 10:31, Gen. 12:2, Gen. 174,
ancestor Gen. 17:5, Gen. 17:6, Gen. 17:20, Gen.

18:17, Gen. 18:18, Gen. 21:13, Gen.
21:18, Gen. 46:3, Exod. 32:10, Num.
14:12, Deut. 9:14, Deut. 26:5
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Origin from common female Gen. 17:16
ancestor
Common resident territory Gen. 15:14, Exod. 9:24

Worshipping of definite gods Gen. 20:4, Exod. 19:6, Exod. 33:13,
Deut. 4:7, Deut. 4:34, Deut. 28:36
Following the definite rites Deut. 4:6, Deut. 4:8, Deut. 28:50,
and laws Deut. 32:21, Deut. 32:28
Uniting themselves into a Deut. 7:17
form of community
Common language Deut. 28:49

Therefore, with regarding the etymology and semantics, we can
present the pre-Deuteronomy 11 as the following concept: a group or
an alliance of people who differs from all the rest after the following
features:

1. Origin from common male ancestor (different from the ances-
tors of those, who do not belong to this alliance).

2. Worshipping of definite god(s).

3. Common resident territory.

4. Origin from common female ancestor.

Adding the Deuteronomy texts, we can plus:

1. Following the definite rites and laws (if the people does not do
it, it cannot even exist).

2. Alliance of number of human beings.

3. Common language.

Regarding the only one mentioning for the “Origin from common
female ancestor” and for the “Common language”, also zero connec-
tion of both to the etymology and semantics, they might have been

regarded as optional criteria. Therefore, here is the conclusion on this
point:

ETYMOLOGY | OCCA- | STA- STA-
CRITERION & SEMANTICS | SIONS | TUSI | TUSII
Origin from com- Yes 15 manda- | basic
mon male ancestor tory
Common resident Yes 2 manda- | basic
territory tory
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Alliance of number Yes 1 manda- | basic
of human beings tory

Worshipping of defi- No 6 manda- | basic
nite god(s) tory

Following the defi- No 5 manda- | added
nite rites and laws tory

Origin from com- No 1 optional | basic
mon female ancestor

Common language No 1 optional | added

Therefore, *11 in Torah could be the notion for self-identification;
i.e. gave one the valid methodics to differ one’s unity member from
all the other.

II. The following parallel results for *w1 in Torah, Septuagint and
Vulgate:

PASSAGE WTT LXT VUL
Gen. 10:31 m gfvog gens
Gen. 12:2 m ebvog gens
Gen. 15:14 m ebvog gens
Gen. 17:4 m ebvog gens
Gen. 17:5 m ebvog gens
Gen. 17:6 m ebvog gens
Gen. 17:16 A &gOvog natio
Gen. 17:20 m ebvog gens
Gen. 18:17 m ebvog gens
Gen. 18:18 5 &gOvog natio
Gen. 20:4 m ebvog gens
Gen. 21:13 m eOvog gens
Gen. 21:18 m eOvog gens
Gen. 46:3 m ebvog gens
Exod. 9:24 m ebvog gens
Exod. 19:6 m ebvog gens
Exod. 32:10 m ebvog gens
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Exod. 33:13 ] Aaog gens
Num. 14:12 m ebvog gens
Deut. 4:6 m eOvog gens
Deut. 4:7 3 &gOvog natio
Deut. 4:8 m eOvog gens
Deut. 4:34 /o eBvog / eBvog gens / natio
Deut. 7:17 m ebvog gens
Deut. 9:14 m elvog gens
Deut. 26:5 m ebvog gens
Deut. 28:36 m ebvog gens
Deut. 28:49 m/on eBvog / eBvog | gens / cuius (gens)
Deut. 28:50 m gBvog gens
Deut. 32:21 m ebvog gens
Deut. 32:28 m ebvog gens

The only case of translating *11 as Aaog in Septuagint can be re-
garded as optional. So, one can see, that the standard Septuagint un-
derstanding of *11 is éfvog. It means that this very notion matched the
mentioned criteria for the composers.

However, the etymology, i.e. probable foundation for its basic un-
derstanding for &fvog is quite different from that of *u1. Word &fvoc:
&0-vog (probably from *suedh-nos) might be comparable to eérog and
possibly related to Gothic sibja ‘genus’ and the tribal name of suebi.
It might also very well be that Indoeuropean *s(u)edh- = Sanskrit
svadha-, i.e. cognate to s(u)e ‘self’ [Frisk 1960, 448—449].

Similar idea comes from the semantic comparison of &gfvog and
o0verog with their correlation to peveg: ‘our genus’ — ‘other genus’.
This point outcomes from the opposition of vowels 0 & ¢ (as in
o00veios - oixerog) [Liddell 1996, 1200]. The above means, that ety-
mology and semantics proposes us £fvog as ‘a number of human
beings, whom we belong to’, ‘the unity of ourselves’. Whatever it
meant for the composers of Septuagint, they had never used the word
yevog for *1. It possibly means that we deal here either with the no-
tion of self-identity but not just with the general identity, or with the
composers understanding of incompartibility of yevog and *11. Any-
way, 11 = gfvog, and this gives us same self-identification criteria for
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g0vog in Septuagint as for *1 of Torah, except for the “origin from
common female ancestor”, as the feminine gender there has been
changed to masculine gender.

However, this is definitely not the Vulgate case. Yet Vulgate fol-
lows Septuagint in excluding the “origin from common female an-
cestor”, despite of the composers of Septuagint, as above, Vulgate
translates *11 both as gens and as natio.

Here are the gens criteria:

CRITERION PASSAGE
Origin from common Gen. 10:31, Gen. 12:2, Gen. 17:4, Gen.
male ancestor 17:5, Gen. 17:16, Gen. 17:20, Gen. 18:17,

Gen. 21:13, Gen. 21:18, Gen. 46:3, Exod.
32:10, Num. 14:12, Deut. 9:14, Deut. 26:5
Common resident terri- Gen. 15:14, Exod. 9:24
tory
Worshipping of definite Gen. 20:4, Exod. 19:6, Exod. 33:13, Deut.
gods 4:34, Deut. 28:36
Following the definite Deut. 4:6, Deut. 4:8, Deut. 28:50, Deut.
rites and laws 32:21, Deut. 32:28
Alliance of number of Deut. 7:17
human beings
Common language Deut. 28:49

In addition, here are the natio criteria:

CRITERION PASSAGE
Origin from common male ancestor Gen. 17:6, Gen. 18:18
Worshipping definite gods Deut. 4:7, Deut. 4:34

Therefore, Vulgate hardly explains us *.1 of Torah as the exact
self-identity notion but the equivalent of common general identity
notions upon origin and faith. Of course, it is trivial to say, that Ro-
man self-identity criteria of that time may have not match the Torah
ones. In addition, it means, that the Vulgate composers (whoever they
were by their origin and faith) did not see their own unity (like f. e.
civitas or ecclesia) as the *11 full equivalent notion. It could probably
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be because the latter did not allow them to identify themselves inside
the principle unities validly.

It is time to conclude our *% of Torah review.

1. "2 of Torah had probably been the notion for self-identifica-
tion.

2. If anybody does not match the mandatory criteria of %13, that one
cannot belong to the unity, nor (since Deuteronomy, at least) form
any other similar unity.

€0vog of Septuagint, despite of its reasonably different understand-
ing from the point of view of etymology and semantics, has been
used as an exact equivalent for " of Torah, except for one criterion —
“origin from common female ancestor”.

3. Vulgate composers followed Septuagint in excluding the “ori-
gin from common female ancestor”, but did not see their own unity
as the "1 full equivalent notion.

4. Vulgate translates %1 both as gens and as natio, i.e. as the equiv-
alent of common general identity notions upon origin and faith.

Let us now move to Rigvedic arya, using the conceptual descrip-
tion. Rigvedic arya is a probable derivative from arya ‘hospitable’,
‘true’, ‘friendly’, relates to Avestan airiio, Old Persian ariya, recon-
structed all-Iranian *a@rya; can be correlated to Old Irish aire ‘noble’,
‘of nobility’, reconstructed Celtic — German *ario “of good manner”
(also personal name), Latin ardre ‘a plowman’ [Mayrhofer 1956,
696—697].

Semantically a- of @arya can give or ‘related to arya’ or ‘non-arya’.
Except of it, arya itself can give an example of ambivalent lexicon
(for example [Elizarenkova 1993, 43—68]).

Our formal pragmatic description (based on Indian academic edi-
tion of the Rigvedic Sanskrit text [Rgveda Samhita 1995], as soon as
existing academic translations (such as [Geldner 1951; Elizarenkova
1999]) do not evidently match the present task) gives us the follow-
ing results for arya.

arya occurs in Rigveda 38 times (since [Grassmann 1955, /85—
186]), mostly as an opposition to dasa/dasyu [Macdonell, Keith 1958,
347-349, etc.]. However, we are starting with the passages with no
direct dasa/dasyu correlation.
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RV 159,2
mitrdha divo nabhir agnih prthivya athabhavad arati rodasyoh |
tam tva devaso janayanta devam vaisvanara jyotir id aryaya ||
RV 1130,8
indrah samatsu yajamanam aryam pravad visvesu Satamitir djisu
svarmilhesv ajisu |
manave sasad avratan tvacam krsnam arandhayat |
daksan na visvam tatrsanam osati ny arsasanam osati ||
This passage, as the central one in the Aryan race theory, gives us
a reason to pay some special attention. Here we have the following
binary opposition:

Indra Indra avrata disobedient
yajamana a sacrificing tvaca skin

arya Aryan krsna black, torn

manu a man arsasana a harmful

Therefore, we can conclude, that a sacrificer — an Aryan — a man
is opposed to a disobedient universally, and Indra — to two particular
demons tvaca krsna and arsasana [Prakash 1977, 816]. This is nothing
but well-known mythological opposition: the race of particular de-
mon can give no basis to any universality (there are many special-
looking demons in Rigveda, for example vizvaripa, but nobody of
them has any connection to human race).

Let us continue non-dasa/dasyu pragmatic definition of arya.

RV 1V 26,2
aham bhumim adadam aryayaham vrstim dasuse martyaya |
aham apo anayam vavasand mama devaso anu ketam ayan ||
RV 1V 30,18
uta tya sadya aryd sarayor indra paratah |
arnacitrarathavadhih ||
The last passage shows, that there were some particular Aryans
called as “the fallen ones”. Therefore, those persons position deserved
fatal punishment, and the text expected Indra as their executor.

RVI1773
sa hi kratuh sa maryah sa sadhur mitro na bhiid adbhutasya rathih |
tam medhesu prathamam devayantir visa upa bruvate dasmam
arip ||
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RV 196,3
tam tlata prathamam yajiiasadham visa ariv ahutam rrjasanam |
urjah putram bharatam srpradanum deva agnim dharayan
dravinodam ||

RV 1156,5
a yo vivaya sacathaya daivya indraya visnuh sukrte sukrttarah |
vedha ajinvat trisadhastha aryam rtasya bhdge yajamanam
abhajat ||
RV VII 18,7
a pakthdso bhalanaso bhanantalindso visaninah sivasah |
a yo nayat sadhama aryasya gavya trtsubhyo ajagan yudha nin ||
RV VIII 103,1
adarsi gatuvittamo yasmin vratany adadhuh |
upo su jatam aryasya vardhanam agnim naksanta no girah ||

RV IX 63,5
indram vardhanto apturah krnvanto visvam aryam |
apaghnanto aravnah ||

RV IX 63,14
ete dhamany arya sukra rtasya dharaya |
vdjam gomantam aksaran ||
RVX 114
adha tyam drapsam vibhvam vicaksanam vir abharad isitah Syeno
adhvare |
yadi viso vrnate dasmam arya agnim hotaram adha dhir ajayata ||

RV X434
vayo na vrksam supald@sam asadan somasa indram mandinas
camiusadah |
praisam anikam savasd davidyutad vidat svar manave jyotir
aryam ||
RV X 65,11
brahma gam asvam janayanta osadhir vanaspatin prthivim parvatam
apalh |
suryam divi rohayantah sudanava arya vrata visrjanto adhi ksami ||
Summarizing those passages, we can present the following table.
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CORRELA- OPPOSI- MEAN- RV PAS-
TION MEANING TION ING SAGE
L . 159,2;
Jyotis a light - - X 43.4
indra Indra avrata a disobedi- 1130,8
ent
_ . a sacrificing .
arya yajamana Aryan tvaca krsna | black skin 1130,8
man Sasa harmful 11303;
manu ama arsasana a harmfu X434
medha a sacrifice - - 1773
177,3;1
VIS community - - 96,3;
X 11,4
vajiiasadha a sacrificer - - 196,3
asva a worshiper
c;'amJZina of supreme - - 1156,5
Yy order
_, _ a worship-
dasu martyaya ping mortal - - 1V 26,2
saraya a fallen - - 1V 30,18
sadhamas a meal'com— - - VII 18,7
panion
su vardhana | 1 destin- ; ; VIIT 103,1
creasing
; " VIII 103,1;
vrata arite - - X 65.11
vardhana an increasing aravan an enemy 1X 63,5
aptura a stream - - 1X 63,5
dhama a house - - 1X 63,14
a dwelling of
rtasya dharaya | supreme - - IX 63,14
order
an owner of
gomanta cattle - - 1X 63,14
adhvara a sacrifice - - X 11,4
soma Soma - - X434
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However, the central arya definition is to be built on its opposition
to dasa/dasyu.

According to these researches, we understand dasyu as follows.

A) The definition for those, who oppose @rya or menacing to them
without any specification of sphere, for example:

RV1103,3
sa jatiubharma sraddadhana ojah puro vibhindann acarad vi dasth |
vidvan vajrin dasyave hetim asyaryam saho vardhaya dyumnam
indra ||

RV 1II 34,9
sasanatyam uta siryam sasanendrah sasana purubhojasam gam |
hiranyayam uta bhogam sasana hatvi dasyiin praryam varnam
avat ||
B) The definition for those, who oppose Rigvedic composers,
Aryans or just people in the ritual sphere, for example:

RV 1518
vi janthy @ryan ye ca dasyavo barhismate randhaya sasad avratan |
Saki bhava yajamanasya codita visvet ta te sadhamadesu cakana ||

C) The definition for those, who oppose Rigvedic composers,
Aryans or just people in the non-ritual sphere, for example:

RVII 11,19
sanema ye ta iitibhis taranto visva sprdha aryena dasyiin |
asmabhyam tat tvastram visvaripam arandhayah sakhyasya
tritaya ||
D) The definition for those, who oppose the gods themselves
(sphere of cosmology), for example:

RVI 117,21
yavam vrkenasvina vapantesam duhantd manusaya dasra |
abhi dasyum bakurend dhamantoru jyotis cakrathur arydya ||
RVII 11,18
dhisva Savah siira yena vrtram avabhinad danum aurnavabham |
apavrnor jyotir aryaya ni savyatah sadi dasyur indra ||
RV VI 18,3
tvam ha nu tyad adamayo dasyiimr ekah krstir avanor aryaya |
asti svin nu viryam tat ta indra na svid asti tad rtutha vi vocah ||
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RV VII 5,6

tve asuryam vasavo ny ynvan kratum hi te mitramaho jusanta |
tvam dasyiiokaso agna aja uru jyotir janayann aryaya ||

Here is the resulting entire RV definition table of dasyu, i.e.

“negative” arya qualities:

WORD MEANING RV MANDALA
vrjina curved, false I
abrahma without brahman v
mayavant conjuring v
susna exhauster v
kuyava malicious v
adhama worst v
Satru foe v
aprasasta infamous v
avrata riteless VI, IX
aprnant innourishing A%
andas noseless A%
myrdhravac of nasty speech A%
arandhaya insubordinating VI
akratu powerless VII
grathina confuser VII
asraddha faithless VII
avrdha unjoyful VII
para further, alien VII
ayajia sacrificeless VII
ayajyu sacrificeless VII
adhara non-upholding I
avrata riteless I
anabhu non-ally I
apavrata riteless I
adevayu godless VIII
anyavrata of wrong rites VIII
ayajvana sacrificeless VI
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sanaka former I
akarma inactive X
amantu thoughtless X
amanusa unhuman X
amitra unfriendly X
Here are “positive” @rya qualities:
WORD MEANING RV MANDALA
manusa a man 11
yajamana a sacrificer II
manu a man A"
yuja an ally v
yajiaya loka a place for sacrifice Vil
varya selected VIII
sasni prabhrta bringing sacrifices X
gavyantas a martial Vil
prthuparsavas of wide ribs Vil
sunvant a pressing A%
andaga non-snake-like VII
grtsa a dexterous, wise VII
jana a man VIII
vipra a wise man VIII

Therefore, beside the obvious ritual content, there are also some
non-ritual, “social” @rya qualities.

1) The people, who worship Indra, consider him as of their own
unity and using his help to win over dasyu.

2) The people, who are ruled by rishi, the composers of holy
hymns of Rigveda, and who overcome any dasyu with those rishi’s
assistance.

Let us revise now the second “negative” arya qualities — the ones
of dasa.

A) The definition for those, who oppose the gods themselves
(sphere of cosmology), for example:
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RVI32,11
dasapatnir ahigopa atisthan niruddha apah panineva gavah |
apam bilam apihitam yad asid vrtram jaghanva apa tad vavara ||
B) The definition for those, who oppose Rigvedic composers,
Aryans or just people at the global (cosmic) level, for example:

RV 1II 20,67
sa ha Sruta indro nama deva iirdhvo bhuvan manuse dasmatamah |
ava priyam arsasanasya sahvan ciro bharad dasasya svadhavan ||
sa vrtrahendrah krsnayonth purandaro dasir airayad vi |
ajanayan manave ksam apas ca satrda samsam yajamanasya titot ||

This is the 2" argument of the Aryan race theory, however not
very much different from RV 1 130,8. The opposition here is obvious,
and it has nothing to do with any race situation, but with “the fruitful
creativity” victory over “the fruitless sterility”:

POSITIVE SIDE NEGATIVE SIDE
indra Indra arsasana a harmful
manusa a man puram dasis fortress of dasa
yajamana a sacrificer krsnayoni of dark womb
RV VIII 24,27

va rksad amhaso mucad yo varyat sapta sindhusu |
vadhar dasasya tuvinrmna ninamah ||
RV X493
aham atkam kavaye sisnatham hathair aham kutsam avam abhir
itibhih |
aham susnasya snathitd vadhar yamam na yo rara aryam nama
dasyave ||
RV X 86,19
ayam emi vicakasad vicinvan dasam aryam |
pibami pakasutvano ‘bhi dhiram acakasam visvasmad indra uttarah ||
RV X 138,3
vi siryo madhye amucad ratham divo vidad dasaya pratimanam
aryah |
drlhani pipror asurasya mayina indro vy dsyac cakyvarjisvand ||
C) The definition for those, who oppose Rigvedic composers, Aryans
or just people at the human (social) level, for example:
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RV1103,3
sa jatibharma sraddadhana ojah puro vibhindann acarad vi dasih |
vidvan vajrin dasyave hetim asyaryam saho vardhaya dyumnam
indra ||

RV V 34,6
vitvaksanah samrtau cakramasajo sunvato visunah sunvato vrdhah |
indro visvasya damita vibhisano yathavasam nayati dasam aryah ||
RV VI 22,10
a samyatam indra nah svastim satrutiryaya brhatim amyrdhram |
yaya dasany aryani vrtra karo vajrin sutuka nahusani ||
RV VI 25,2
abhi sprdho mithatir arisanyann amitrasya vyathaya manyum
indra |
abhir visva abhiyujo visiicir arydya viso va tarir dasth ||
RV VI 33,3
tvam taindrobhaydamitran dasa vrtrany aryd ca sira |
vadhir vaneva sudhitebhir atkair a prtsu darsi nrnam nrtama ||
RV VI 60,6
hato vrtrany arya hato dasani satpati |
hato visva apa dvigah ||
RV VII 83,1
yuvam nard pasyamandsa apyam pracd gavyantah prthuparsavo
yayul |
dasa ca vrtra hatam aryani ca sudasam indravarunavasavatam ||
RV VIII 51,9
yasyayam visva aryo dasah sevadhipa arih |
tiras cid arye rusame pariravi tubhyet so ajyate rayih ||
RV X 38,3
yo no dasa aryo va purustutadeva indra yudhaye ciketati |
asmabhis te susahah santu Satravas tvaya vayam tan vanuyama
samgame ||
RV X 69,6
sam ajryd parvatya vasuni dasa vrtrapy aryd jigetha |
Sira iva dhrsnus cyavano jananam tvam agne prtandyinr abhi
syah ||
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RV X 83,1

yas te manyo vidhad vajra sayaka saha ojah pusyati visvam anusak |
sahyama dasam aryam tvaya yuja sahaskrtena sahasa sahasvata ||

RV X 102,3

antar yaccha jighamsato vajram indrabhidasatah |
dasasya va maghavann aryasya va sanutar yavaya vadham ||

Regarding the shown above, here are dasa-based “negative” arya

qualities:
WORD MEANING RV MANDALA
ahi a dragon I
kuyavdca a loudspeaker I
vrtra a foe 1
vyansa of wide shoulders v
aprasasta an infamous v
Sambara a miser IV, VI
varcin a shiny, dirty IV, VI
namuci an irreleaser VI
ahisuva growing like a snake VI
amitra non-friend X
arsasana wishing to hurt 11
krsnayoni of dark womb 11
pura a fortress II
mrdha a fighter; dead Vv
maya a sorcery VII
vrsasipra of bullcheeks VII
vadha a death weapon A%111
pipru a greedy X
mayin a sorcerer X
asunvant non-pressing v
sutuka strongly driven on VI
nahusa belongs to Nahusha VI
mithati an arguing VI
sprdha a competitor VI
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amitra non-friend VI
vrtrd foes VI
Satru enemies VI

abhiyuj attacking VI

mslhus shedding dark VII
pura a fortress I
ojas a power, might VIII
vasu wealthy VI

prtandayu an attacking X
Here are “positive” qualities of arya:
WORD MEANING RV MANDALA
manusa a man 11
yajamana a sacrificer 11
manu a man \%
yuja an ally A%
yajnaya loka a place for sacrifice VII
varya selected VIII
sasni prabhrta bringing sacrifices X
gavyantas a martial VII
prthuparsavas of wide ribs VII

sunvant pressing \Y%
andaga non-snake-like VII
grtsa a dexterous, wise VII
jana a man VI
vipra a wise man VI

Therefore, we can define the arya in the following way:
A) At global (cosmic) level:
— adherents of Indra, opposing to dasa as varna to varna;

— those who called themselves as men, for whom Indra had per-

formed his actions;

— adherents of light;
— adherents of Vishnu and Surya.
B) At human (social) level:
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— a valorous soldier — the winner of dasas, possessing wealth and
good horses;

— those who opposed dasa and somebody else (including some
Aryans), and found themselves in war with them;

— adherents of Indra (and his assistants), Agni, Vayu, Varuna and
Ushas;

— the humans dominating over dasas.

This is the time to make general conclusions on the social concept
of arya.

A) Those humans who confess the definite religion, including
worshipping particular gods.

B) Those humans who perform the particular rites.

C) Those humans who are at war against dasa for to get wealth
and land.

D) Those humans who are at war against dasyu with the help of
rituals.

E) Those humans who unite themselves into a form of community

(vis).

Regarding all the previous results, we can build the following final
table:

IDENTITY CRITERIA 3 ARYA
Confessing the definite religion, including worship- + +
ping particular gods
Performing the particular rituals + +
Uniting themselves into a form of community + +
Warring against all the others with the help of rituals
for to get wealth and land ) "
Origin from common ancestor + -
Common resident territory optional -
Common language optional -

Resuming the last table, we consider as evident that:

1. Torah *u and Rigvedic arya identity principles are quite diffe-
rent (4 of 7 criteria).

2. Their main difference had been laid among the mandatory is-
sues: the ignoring of “origin from common ancestor”, and presence
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of “warring against all the others with the help of rituals for to get
wealth and land” among a@rya criteria.

3. Torah *n and Rigvedic @rya identity principles were comparti-
ble to the extent, that they were able to make difference among the
“others”.

Thus, let us make the conclusions.

v Both *u of Torah and arya of Rigveda had probably been the
notions for self-identification.

v  g0vog of Septuagint, despite of its reasonably different under-
standing from the point of view of etymology and semantics, had
been used as an exact equivalent for *21 of Torah, except for one crite-
rion — “origin from common female ancestor”.

v Vulgate composers partly followed Septuagint; but translated
13 both as gens and as natio, i.¢. as the equivalent of common general
identity notions upon origin and faith.

v The arya criterion of “warring against all the others with the
help of rituals for to get wealth and land” and absence of “common
resident territory” allowed the bearers (Persians and, probably, Mitta-
nians earlier) to install their political domination abroad.

v' The arya political domination took place without transforming
the conquered lands after their own criteria partly (at least) because it
did not demand any absolute conversion, i.e. self-organizing after
their own unity, as it was marked in Deuteronomy.

It can also be interesting to compare the revied identity principles
with the other ancient peoples’ ones, but it really demand much more,
than we have done here.
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O. B. Ilep3awkesuu
CTAPOJABHSA ITIEHTUYHICTD 3CEPE/IUHUA:
91 (GOI) TOPH 3 MTOT'O BIAMNOBITHUKAMMU
B CEITYAI'THTI 1 BYJIBI'ATI TA ARYA PITBEIN
CrarTs mpUCBAYCHA BOM ICTOPHYHHM TIPUKIATAM CaMOiIeHTH]IKAaIii:
HOHATTS ") (goi) y TOMY CEHCI, y SIKOMYy BOHO BXXHBa€Thcs B Topi, pazom 3
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tioro mepekianoM y CenryarinTi Ta Bymerari, Ta TepMiH drya B TOMy 3Ha-
YeHHI, sike Homy Hanae Pireena. JlocmipkeHHst moOyoBaHe Ha TaKUX HMPUH-
nunax: 1) kpurepii imeHTHdIKamii B3sATI JTUmIe 3 IBOX JKepen — Topu Ta
Pireeny; 2) oOuzBa pKepelia JOCHIPKeHI He3aJIeKHO OAMH BiJ| OJJHOTO, aje
3a ofHi€r0 MeToauKoro; 3) Tekctu Topu, CenTyarinTi Ta Bymerata po3ris-
HYTO 3aJUlsl BHUSIBJICHHS IXHBOI'O PO3YMIHHS JJaBHBOEBPEIHCHKOTO CIIOBA 13
4) moustTst " Topu pasom 3 #ioro po3yminasMm y CenryarinTti Ta Bymerari
HOPIBHIOETHCS 3 PIrBEIHCHKUM TEPMiHOM arya. BucHoBku: 1) M3 1 @rya Oynu
JOCHUTH PI3HUMH MOHATTAMH U caMoifeHTH]iKamii 31 CBOIMH BIACHUMHU
KputepisimMu; 2) rpetpkuid Tepmin €0vog y Cenryarinti OyB BUKOPHCTaHUI
SIK TOYHA BIAMOBIHICTH a1 "3 Topw — OKpIM OJHOTO KPUTEPIirO: “TOX0-
JOKEHHSI BiJ] 3araJibHOTO IMpe/Ka Mo JKiHoYiit miHii”; 3) TBopii Bynabsratu mo-
TpuMmyBanucst CentyariHTu He TOYHO, BHACIIJOK YOTO TEpeKIaly " 1 5K
gens, 1 K natio, TOOTO HAaTAIW MOABIHHMIA CKBIBAJICHT 3arajbHOTO MOHSTTS
imeHTHdIKaIl 32 Biporo 1 3a 3araJbHIM ITOXOKCHHIM. Takuil KpuTepiit mo-
HATTS drya, sk “BiliHA MPOTH BCIX IHIIKX 3a JOTMOMOIOK PUTYyalliB 3apaau
3M00yTTs OararcTBa Ta 3eMeNb’’ i BIICYTHICTH 00OB’SI3KOBOI “‘CITIIBHOT TEPH-
TOPIii MPOXKMBAHHS AO3BOJIMINA HOTO HOCISIM MOIIMPIOBATH CBOE TOJIITHYHE
MaHyBaHHS 332 MEXi MOYaTKOBOI TEPUTOpIi; 4) MONITHYHE MaHyBaHHS apiiB
MaJio Micie 0e3 TpaHcopmallii MmiIKOPEHUX 3eMellb 3a CBOIMU BJIACHUMHU
MIPUHINIIAMH, 30KpeMa i BHACIIIOK TOTO, 10 BOHO HE BUMarajio adCcoIoT-
HOTO HaBEPHEHHSI ITiJIKOPEHHX JI0 CBOET Bipu Ta nepedy/I0BH CYCIIIbCTBA 32
BJIACHUM 3Pa3KOM, 5K II¢ TTOCTYIoBaocs y “Bropo3akonHi”.

Kawuogi cioBa: "3, arya, eBvog, Topa, Pirsena, Cenryarinta, Kpurepii
camoineHTugikarii
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